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forms a kind of inclined plane determining the general direction or inclination of any intellectual structure erected upon it. Communication, however, or exchange in historical times seems here, so far as we can judge, to be entirely out of the question.
Relation between the Religions of India and Persia.
If on the contrary we compare the ancient religious and philosophical ideas of India with those of Persia, we have to admit not only what may be called an underlying community of language, but an historical community between the ancestors of Indians and Persians, that lasted long after the other Aryan nations had been finally separated. The mere occurrence of such technical names, for instance, as zaotar, the title of the supreme priest, the Vedic hotar, or atharvan, fire-priest, the Sanskrit atharvan, or. of haoma, name of a plant used for sacrificial purposes both in the Veda and in the Avesta, while no trace of them occurs in any of the other Aryan languages, are sufficient to show that the believers in the Veda and the believers in the Avesta remained socially united up to a time when a minute sacrificial ceremonial had been fully elaborated. Of a later borrowing between the two, except in quite modern times, there is no evidence whatever.
A comparison of the ancient Indian and Persian religions must therefore be of a totally different character from a comparison of the earliest religious and philosophical ideas in India and Greece. There is the common deep-lying linguistic substratum in both cases, but whereas the Greek and the Indian streams of thought became completely separated before there was any attempt at forming definite half-philosophical half-religious concepts, the Indian and Persian streams
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